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Understanding India 


l 993 has been a year of meetings for me. During this period I have travelled extensively throughout the 

country in order to attend anumber of conferences and seminars and in the process have met people from 
a broad cross-section of society. Most of the people I met seemed to have lost their optimism about the 
way this country is going to develop. But I differ from them. I am still full of hope for India’s future. 

It is my firm belief that despair runs counter to nature’s overall system, and that, like any other kind of 
negativism, it is unworthy of serious consideration. Have we forgotten, perhaps, that even the blackest of 
nights is followed by the sunrise? This sequence of events is so totally and perfectly predictable that an 
astronomer can tell with confidence the exact moment the sun will rise one thousand years from today. In 
a world, therefore, in which day will quite unfailingly follow night every twenty four hours ad infinitum, how 
is it possible that the darkness of despair will not be dispelled by the light of hope? 

Here is an illustration of this point. On December 6, 1992, when the Babari Mosque was demolished, 
many newspapers made the assertion that this would turn out to be only the first of a long series of such 
incidents, anything from 300 to 3,000 mosques having been targetted by extremists for demolition. But my 
interpretation of the situation was quite the reverse. I said that no other mosque was going to be demol- 
ished, for what we had witnessed was not the beginning of anti-masjid politics but the end. 

This may appear strange today, but both communities very soon gave their tacit approval to the idea 
that Muslims should forget about their one mosque and Hindus should forget about the many mosques 
that, in the heat of the moment, they felt should be demolished. Though there is still some talk, on both 
sides, in the former antagonistic vein, passions are definitely cooling over what is, after all, an anachronism 
which cannot continue indefinitely. | 

What underlay my own personal conviction about how this situation would develop was substantial 
historical evidence that destruction having run its course, must ultimately abate and come to an end. The 
entire history of mankind abounds in such instances. | 

However, a welcome panacea to cut short present ills would be the general acceptance of pluralism. 
But upholders of this principle have first to contend with the problem—nay, threat—of ‘cultural national- 
- ism’. The proponents of this latter movement insist that India’s composite culture must be moulded into a 
uni-Indian culture, being of the view that, it is only through such endeavour that social harmony can be 
produced. 7 | 

Serious-minded people regard this movement, as a genuine threat to the integrity of the country. This 
is because any attempt to replace the existing cultural set-up with an artificially formulated ‘culture’ would 
bring inits wake a fresh spate of strife and dissension. Such steps, disruptive as they are of the status quo, 
can never produce social harmony. 

I do not, however, see any real danger in such a movement, for the simple reason that those who set 
themselves up against nature are bound to fall far short of their objectives. Their goals, could they but grasp 
this fact, are unrealizable. | 

Those who advocate changing the ‘composite’ culture of the country show their ignorance of the fact 
that culture is almost always of an inherently composite nature. Culture is not something which can be 
formulated in some office, or in some meeting or conference: it is invariably the result of a long and natural 
process of social action, reaction and interaction. Far from being the instant fallout of some political reso- 
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lution, it is the culmination ofa time-honoured, historical accretion. This being so, I regard cultural nation- 
alism, or uni-culturalism as being against the laws of nature. Not even a super power can fly in the face of 
nature. 

Besides, where uni-culture smacks of narrow-mindedness, multi-culture stands for broadmindedness. 
I cannot believe that my countrymen would be so foolish as to prefer to be narrow-minded. In July, 1993, 
a meeting was held in New Delhi in memory of Mr. Girilal Jain, the former editor of the Times of India. 
Speaking on this occasion, the present editor, Mr Dilip Padgaonkar, made the point that because the 
human identity is composed of so many elements, it can never be thought of as being limited in form. 
According to influences which had shaped his own life, he mentioned being born into a particular family 
and growing up with a particular mother tongue and having the religion of his social background. When he 
went abroad to different countries, there were other influences which went into the shaping of his identity. 
Many of these elements became inseparable parts of his psyche. Describing the vastness of the human 
personality, he said, “I am large enough to contain all these contradictions.” 

I think these words convey the spirit not only of India but also of humanity in its broadest sense. In 
terms of the sense of identity which a language confers, there are still complaints about the non-fulfillment 
of promises made by Indian leaders prior to 1947, that ‘Hindustani’ written in both Persian and Devnagri 
scripts would be the national language of liberated India. The later decision to make Hindi the official 
language of post-independence India is still regarded as an affront and a deliberately limiting factor. But, in 
ihe context of the present day, I regard all this lamentation over Hindi’s predominance as having little or no 
relevance. — 

Language may be an important part of a composite culture, but it is not minted by a handful of people. 
It comes into being after centuries of development. When Muslims came to India, they brought with them 
Arabic and Persian. At that time many languages were spoken in Delhi and the surrounding areas, such as 
Haryani, Punjabi, Khadi Boli, Brijbhasha, Rajasthani, etc. With the interaction of Muslims and the local 
people, a new language began to develop. This language came to be known as Hindustani. It was a 
common language formed by deriving words from both foreign and local languages. Even today, it is the 
language of many people in India, although Muslims remain more Urdu-oriented, while Hindus, generally 
speaking, are more Hindi-oriented. It is significant that all the major Hindi dailies use Hindustani written in 
Devnagri script, that being the only really understandable language for the majority of the Indian people. 

Muslims, however, still make a grievance of this use of Devnagri script. But they are wrong to do so. 
If they were simply to apply themselves to learning this script along with Urdu script they would find that 
they could have easy access not only to news and journalistic commentary but to a much wider field of 
literature and general information that is available to them at present. Devnagri script, being phonetic, is 
easy to learn, and its acquisition would bring it home to Muslims, once they began to make use of it, that 
the prevalent national language in actuality is Hindustani rather than Hindi, a language with which they have 
been familiar all their lives. They should learn a lesson from the many Hindu Punjabi officials who were 
schooled in Persian and Urdu, but who, after independence had suddenly to make the transition from Urdu 
to Hindi in their official work, without their ever having had any previous knowledge of Devnagri script. No 
one says that this changeover was easy, but the fact remains that it was successfully accomplished by dint 
of personal endeavour. Muslims must begin to see linguistic change as the need of the hour. 

Whatever the concomitant pressures on the national identity, it should be borne in mind that the future 


ofa nation, inevitably shaped as it is by historical forces, is never carved out by just a single individual, or 
a single group. And India is no exception to this rule. 





The Policy of Peace in Islam 


According to the Prophet Muhammad, upon whom be peace, a believer is one with whom one can trust 
one’s life and property. That is because Islam is a religion of peace. The Qur’an calls its way ‘the paths of 
peace’ (5:16). It describes reconciliation as the best policy, (4:128) and states quite plainly that God 
abhors disturbance of the peace (2:205). | 

Yet, in this world, for one reason or the other, peace remains elusive. Differences—political and non- 
political—keep on arising between individuals and groups, Muslims and non-Muslims. Whenever people 
refuse to be tolerant of these differences, insisting that they be rooted out the moment they arise, there is 
bound to be strife. Peace, as.a result, can never prevail in this world. 

One recent example is the ever-recurring conflict over Jerusalem. J erusalem is a very ancient, historic 
city with a unique value for all the millions of people of different religious persuasions who believe it to be 
their very own Sacred Place. Jerusalem is, indeed, a symbol and centre of inspiration for the three great 
Semitic religions of Judaism, Christianity and Islam. For Jews, itis a living proof of their ancient grandeur, 
and the pivot of their national history. For Christians, it is the scene of their Saviour’s agony and triumph. 
For Muslims, itis the first halting place on the Prophet’s mystic journey, and also the site of one of Islam’s 
most sacred Shrines. Thus, for all three faiths, it is a centre of pilgrimage, while for Muslims itis the third 
holiest place of worship. | 

Now the question arises as to how, when it is a place of worship for all three religions, it can be freely 
accessible to all. How can the adherents of all the three religions have the opportunity there to satisfy their 
religious feelings? | | 

‘What is'the solution to this problem? Its solution lies in a practice (sunnah) of the Prophet Muhammad: 
to separate the religious from the political aspect of the matter. This would enable men of religion to solve 
the problem by applying what is called ‘practical wisdom,’ that is, to avoid the present problems and grasp 
the available opportunities. By following this process, they would be able to fulfill their cherished religious 
desire of which they have been denied unnecessarily so far. In the process, they would be able to avoid 
confrontational situations. Here are some telling examples of this sunnah of the Prophet. 

1. The Prophet Muhammad emigrated from Makkah to Madinah in July 622. For the first year and a 
half in Madinah (i.e. till the end of 623) he and his companions prayed in the direction ofal-Bayt al-Maqdis 
in Jerusalem. At the beginning of 624, the faithful, were enjoined, by Qur’anic revelation, to face in the 
direction of the Sacred Ka‘ba at Makkah to say their prayers (2:144). 

When this injunction regarding the Qiblah (direction of prayer) was revealed, 360 idols were still in 
position in the Ka‘bah, at that time a long-established centre of polytheism. The presence of these idols 
must certainly have made Muslims feel reluctant to face in the direction of the Kabah at prayer time. How 
could believers in monotheism turn their faces towards what was, in effect, a structure strongly associated 
with polytheism? It is significant that along with the change of Qiblah came the injunction to treat this 





problem as a matter requiring patience, and not to hesitate in facing the Ka‘bah: “O believers, seek assis- 
tance in prayer. God is with those who are patient” (2:153). 

As history tells us, this state of affairs continued for six long years, till the conquest of Makkah (630) 
when the Ka‘bah was cleared of idols. This establishes a very important principle of Islam which may be 
termed as Al-fas/ bayn al-qaziyatayn, that is, the separation of two different facets of a problem from 
each other. According to this principle, the Ka‘bah and the idols were given separate consideration. By 
remaining patient on the issue of the presence of the idols, believers were able to accept the Ka‘bah as the 
direction for prayer. | 

2. Another such example is the above mentioned heavenly journey (/sra or Mi raj) undertdken by the 
Prophet before the emigration in 622. At that juncture, Jerusalem was ruled by Iranians, that is to say, by 
non-Muslims. The Iranian ruler, Khusroe Parvez, attacked Jerusalem in 61 4, wresting it from the Romans, 
who had governed it since 63 B.C. This political dominance of the Iranian empire ended only when the 
Roman Emperor Heraclius defeated the Iranians and restored Roman rule over J erusalem in 629. 

This means that, before his emigration, the Prophet Muhammad entered Jerusalem on his Mi ‘raj 
journey to say his prayer at the Masjid al-Aqsa at a time when the city was under the rule of a non-Muslim 
king. From this we derive the very important sunnah of the Prophet that worship and politics practically 
belong to separate spheres, and, as such, should not be confused with one another. 

3. The third example took place after the Hijrah in 629. At that time, Makkah was entirely under the 
domination of the idolatrous Quraysh. In spite of that, the Prophet and his companions.came to Makkah 
from Madinah to spend three days there to perform Umrah (the minor pilgrimage) and the circumambula- 
tion of the Ka‘bah. This was possible solely because the Prophet did not mix worship with politics. If the 
Prophet had thought that Umra could be performed only when Makkah came under Muslim political rule, 
he would never have entered Makkah for worship along with his companions. | 

In the light of this sunnah of the Prophet, the solution to the present problem of Jerusalem lies in 
separating the issue of worship from that of political supremacy. Muslims belonging to Palestine, or any 
other country, should be able to go freely to Jerusalem in order to pray to God in the Aqsa Mosque. 
Worship should be totally disassociated from political issues. 

To sum it up, the only practical solution to the problem of J erusalem, in present circumstances, is to 
apply the above principle of A/-fas/ bayn al-qaziyatayn to this matter, that is, to keep the two aspects of 
a controversial issue separate from one another. There is no other possible solution to the problem of 
Jerusalem. We ought to keep the political aspect apart from its religious aspect so that no ideological 
barrier comes in the way of worship by the people, and the faithful are able to go to Jerusalem freely in 
order to satisfy their religious feelings. 
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Defining Secularism 


Wt ie basis of the partition of the country in 1947, at least implicitly, was that India was to be declared a 
Hindu state, and Pakistan a Muslim state. And it did happen in Pakistan. It was declared a Muslim state. 
So the logical parallel was to declare India a Hindu state. But one thing in India, prevented such a decla- 
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ration being made. That was that Hindus had gone sufficiently ahead in modern education for a majority of 
their educated class to think along non-religious lines, Pandit Nehru being at the apex. It was due to the 
pressure of these educated Hindus that India was declared a secular state instead of a Hindu state. 

This state of affairs was indeed a boon for the Indian Muslims. Unfortunately though, due to the 
misguided leadership of certain Muslim leaders, they could never place secularism in its correct perspec- 
tive. Their leaders had told them that secularism meant an anti-religious system. That is why they were 
never in a position to think about it with clear minds. They could never adjust to this idea. 

The interpretation of secularism, quite simply, means ‘a worldly or non-religious system.’ As such, ina 
pluralistic society secularism entails a political settlement, whereby religious freedom is granted in private 
spheres, while the ordinary, everyday worldly spheres of life are dealt with on a non-religious basis. This 
obviates the kind of dissension which can arise in a society where people of different persuasions exist side 
by side. 

According to this interpretation, secularism cannot be called an anti-religious system. To put it more 
precisely in the Indian context, secularism can be termed a system of non-interference. That is, the State 
maintains a policy of non-interference in the religious affairs of various groups, while attending to practical 
matters of concern to all the groups, ona non-religious basis. 

As aresult of this misunderstanding by the Muslims, they failed to participate fully in.secularism. Those 
Muslims who openly participated in the secular system were never respected, and never gained credibility 
among the Muslims. This is the basic reason for secularism not being a complete success in the country. 

~ Although Muslims are numerically in a minority, due to their large numbers they are in the position of 
being next to the majority in the country. A community in this position has an extremely crucial role to play. 
It is because of this special position of Muslims that no system in India can be successfully established 
unless Muslims accept it and extend to it their full cooperation. 

All the known records prove that Pandit Jawahar Lal Nehru and his colleagues were secular in the 
best sense of the word. Had they received the full support of the Muslim community, they certainly would 
have succeeded in establishing a secular system in the country. 

Whatever the system, secular or Islamic, it can never be perfect in this world of ours. It will always 
have some shortcoming or the other. India being such a vast country, something or the other will always fall 
short of the ideal , even if it were an Islamic state. Failing to understand this situation Muslims have 
repeatedly pinpointed the supposed or real shortcomings of the system and regularly make fiery speeches 
and write barbed articles which denigrate the system. They accuse the Congress of functioning under the 
banner of secularism without actually practicing it. As a result, Muslims have continued to give a negative 
vote, thereby seriously undermining the stability of the Congress, the stability which was necessary to 
establish a secular system. 

For instance, take the question of government service. Seeing that the Muslim ratio was much lower in 
govenment jobs, Muslims alleged that the governement talked a great deal about secularism but that, in 
fact, most of the jobs were given to Hindus, not Muslims. This was not the case. The actual reason for the 
greater number of Hindus in govt jobs was to be found elsewhere. When Mulsims in Govt. jobs migrated 
to Pakistan in large numbers before partition the Hindus who had left their jobs to come to India were 
naturally given first preference. Automatically, they came to exceed the number of Muslims in govt jobs. 

Another reason for the smaller ratio was that Muslims were 100 years behind Hindus in modern 
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education. There were, therefore, far fewer degree holders among Muslims than among Hindus. 

For instance, at the Aligarh Muslim University, when the Muslims opened their own medical college, 
using their own funds, they were forced to employ Hindu professors. The reason being thatthe Muslims 
themselves had lagged too far behind in medical education in particular to apply for such positions. 

This is traceable to Muslims’ lack of awareness of modern imperatives. Their negative response to the 
opening of the first medical college in Calcutta in 1835 is a matter of history. While Muslims were taking 
out processions for its closure, Hindus were at the same time seeking admission to it. Muslims in fact could 
not separate the English from their sciences. Since they were launching movements against British rule, 
they thought that even their sciences had also to be discarded. It was for reasons such as these that 
Muslims have suffered in the past and are still suffering the consequences. However, they were quick to lay 
all the blame at the door of the government, even in places where the government had no hand. 

No system can work efficiently without the cooperation of the public. The government can undertake 
only 50 percent of the task. The other 50 percent has to be undertaken by the people. 

But instead of pulling their weight, which would have meant correcting their own attitude, they ranged 
themselves against secularism, of which they felt profoundly suspicious. Their failure to improve their own 
condition in terms of education only made them more rigid in this stance. 

Now this state of affairs was exploited by the fundamentalist Hindus. They may not have been the 


creators of this state of affairs, but I would stress that they have exploited the situation. 


Since secularism was upheld by the Congress, and favoured by educated classes everywhere, funda- 
mentalist groups found themselves relegated to the background. The theocratic state was in the process 
everywhere of being rejected by the enlightened minds. But Muslims did not play their role. This is what is 
largely responsible for the erosion of secularism. There are certainly other factors, but Muslims’ failure to 
realize the actual meaning of secularism is the most decisive one. | 

Muslims failed to play their 50 percent part, thus encouraging the rise of Hindu fundamentalism. If the 
BJP seats in Parliament rose from 2 to 119 the direct responsibility for this must be attributed to the ill- 
advised leadership of Muslims. | | 

Pandit Nehru had an excellent team of individuals, imbued with the spirit of secularism, in the best 
sense of the word, but Muslims failed to support them. There were certain Muslims both inside and outside 
the party who favoured secularism but since our leaders had implanted the wrong idea in people’s minds 
that secularism was anti-Islam, these individuals were never respected in the community, hence they failed 
to gain the credibility among Muslims which was necessary for them to play an effective role. 

Now Muslims will have to change their thinking. They must realize that secularism is not anti-Islam or 
anti-religion, but that it is the best possible principle on which to run a pluralistic society. 





Limits of Tolerance 


A\ccordins : to Voltaire, “Tolerance is a law of nature stamped on the heart ofall men.” 
Nothing could be truer than this statement; tolerance is, indeed, a permanent law of nature. But it is not 
something which has to be externally imposed, for the human desire for tolerance is limitless. Just as truth 
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and honesty are virtues, so is tolerance a virtue. And just as no one ever needs to ask for how long one 
should remain truthful and honest, so does one think of tolerance as having an eternal value. The way of 
tolerance should be unquestioningly adopted at all times as possessing superior merit. 

A man whois intolerant is not a human being in the full sense of the expression. To become enraged at 
antagonism is surely a sign of weakness. Of course, there are many who do not want to recognise the 
principle of tolerance as being eternal, for, in conditions of adversity, the temptation to retaliate becomes 
too strong. The feelings of anger which accompany negative reaction must somehow be vented, and those 
who think and act in this way are keen to retain the illusion that, in hitting back, they are not doing anything 
unlawful. 3 

Such thinking is quite wrong. In reality, when aman is enraged at anything which goes against his will, 
tolerance asa priority becomes paramount. Many men strive to become supermen. But the true superman 
is one who, in really trying situations, can demonstrate his super-tolerance. Just any act of antagonism does 
not give us the licence to be intolerant. Rather, such occasions call for greater tolerance than in normal 
circumstances. In everyday matter, where there is none of the stress and strain of opposition, no one has 
difficulty in being tolerant. It is only in extraordinary situations, fraught with conflict, that thetruly tolerant 
man will prove his mettle. | 

One of the stark realities of life is that divergence of views does exist between man and man, and that 
it impinges atall levels. Be it at the level ofa family ora society, a community or a country, differences are 
bound to exist everywhere. Now the question is how best unity can be forged or harmony brought about 
in the face of human differences. | 

Some people hold that the removal of all differences is the sine quanon for bringing about unity. But, 
this view is untenable, for the simple reason that, it is not practicable. You may not like the thorns which 
essentially accompany roses, but it is not possible for you to pluck out all the thorns and destroy them 
completely. For, if you pluck out oné, another will grow in its place. Even if you run a bulldozer over all 
rosebushés, new plants will grow in their place bearing roses which are ineluctably accompanied by thorns. 
In the present scheme of things, roses can be had only by tolerating the existence of thorns. Similarly, a 
peaceful society can be created only by creating and fostering the spirit of tolerance towards diversities. In 
this world, unity is achievable only by learning to unite in spite of differences, rather than insisting on unity 
without differences. For total eradication of differences is an impossibility. The secret of attaining peace in 
life is tolerance of disturbance of the peace. | , | 

There is nothing wrong in diversity of opinions. In fact, this is a positive quality which has many advan- 
tages. The beauty of the garden of life is actually enhanced if the flower of unity is accompanied by the 
thorn of diversity. 

An advantage flowing from this attitude is that it builds character. If you are well-mannered towards 
those whose views are similar to yours, you may be said to exhibit a fairly good character. But, if you 
behave properly with those holding divergent views from you or who criticise you, then you deserve to be 
credited with having an excellent character. 

In the same way, a society whose members hold identical views and never have any controversial 
discussions, will soon find itself in the doldrums. The intellectual development of the members of this 
society will be frozen, because personal evolution takes place only where the interaction of divergent 
thinking provides the requisite mental stimuli. | 








The adoption of a policy of tolerance in the midst of controversy and in the face of opposition is nota 
negative step. It is undoubtedly a positive course of action. 

Divergence of views plays an important role in the development of the human psyche. It is only after 
running the intellectual gauntlet that a developed personality emerges. If, in a human society, this process 
ceases to operate, the development of character will come to a standstill. 

Nobody in this world is perfect. If a man is endowed with some good qualities, he may be lacking in 
others. This is one of the reasons for differences cropping up between people. But, for life as a whole, this 
disparateness is actually a great blessing: the good points of one man may compensate for the shortcom- 
ings of another, just as one set of talents in one man may complement a different set in another. If people 
could only learn to tolerate others’ differences, their very forebearance would become a great enabling 


factor in collective human development. 


The habit of tolerance prevents a man from wasting his time and talent on unnecessary matters. When 
negatively affected by another’s unpalatable behaviour, your mental equilibrium is upset, whereas when 
emotionally untouched by such behaviour, your mind will fully retain its equilibrium and, without wasting a 
single moment, you will continue to carry out your duties in the normal way. The policy of tolerance or 
forbearance enhances your efficacy, while intolerant behaviour reduces it. 

Tolerance is not an act of compulsion. It is a positive principle of life, expressing the noble side of a 
man’s character. The existence of tolerant human beings in a society is just like the blooming of flowers in 
a garden. 
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Towards a Glorious and 
Invincible India 


L, its editorial ‘Neighbour’s Neighbour’, The Times of India (April 21, 95) wrote: “Though India is the 
second largest Islamic country in the world [recent estimates show that India’s Muslim population is new 
the largest] it has been subjected to hostile propaganda in the Organization of the Islamic Countries. It is, 
therefore, necessary for India to cultivate leading Islamic countries and explain to them, the realities of the 
situation in the country. Itis on record, for example, that although Mr. Fakhruddin Ali Ahmad was deputed 
by Mrs. Indira Gandhi to attend the first meeting of the Organisation of the Islamic Countries held in 
Morocco in 1969, this mission was not a success because of Pakistan’s opposition to India.” 

Itneeds to be emphasised far beyond the borders of India, that in addition to constituting the largest 
Muslim population in the world, Indian Muslims have made extraordinary progress since 1947. Most 
Muslim families are now far better off than they were prior to that date. (For details, please refer to Indian 
Muslims by the author). 

There can be no doubt that Muslims are a great asset to their country. When it comes to holding the 
banner of India high on the world Muslim map, they make a solid contribution. Our neighbour, Sri Lanka, 
having grasped this reality, has assigned its foreign ministry and many other important posts to Muslims. Sri 
Lanka is now benefiting greatly from the relations thus established with Muslim countries. | feel that India 
has yet to fully tap this precious opportunity. 














Today the country is beset by serious problems to solve for which new blood is required. And this new 
blood, according to the predictions of Swami Vivekananda, can be found among the Muslims. On June 
19, 1898, he wrote: : 

I see in my mind’s eye the future perfect India rising out of this chaos and strife, glorious and 
invincible, with Vedanta brain and Islam body. 
(Letters of Swami Vivekananda, p. 380). 

To put it quite plainly, this would mean having a Hindu president and a Muslim prime minister for our 
great democratic system. Today the formation of such a government has become an inescapable necessity. 
The Swami’s dictum of one hundred years ago would appear to be an ideal proposal in terms of present 
circumstances. It is not just playing with ideas, it is rather making a cool assessment of the country’s 
present condition. More than eighty percent of the problems faced by our country today relate directly or 
indirectly to Muslims. Would not an able and patriotic Muslim prime minister deal with them with greater 
insight and efficiency? 

Let us look at what India’s most serious problems are, given its central position in a huge chain of 
Muslim countries stretching to its east and west. The most difficult problem to be solved is that of Kashmir. 
Then there is the normalization of relations with the west Asian countries, with whom innumerable matters 
of national interest are at issue. Other problems include securing the support of the Muslim members in the 
United Nations; the normalization of relations with Pakistan, which for us is of prime importance, the 
establishment of a corridor through Bangladesh to join northern India with the rest of the country by road 
or rail, and the formation of a federation of India, Pakistan and Bangladesh as a permanent political 
solution to the problems of the subcontinent, besides the internal normalization of Hindu-Muslim relations, 
and so on. | 

Serious problems like these have become obstacles in the path of our progress. Our journey as a 
nation has reached a dead end. In such circumstances, an able Muslim prime minister may effectively lead 
the caravan of national progress out of its present state of impasse. 

The number of Muslims in Malaysia is less than that of India (about 12 crores). Although the ratio of 
Muslims to adherents of other faiths is greater than in India. Malaysian Muslims are still numerically ina 
minority. Even so, for almost the last twenty years, Malaysia has had a Muslim prime minister in Maathir 
Mohammed. And this is without there being a Muslim majority in parliament. The number of Muslim 
members of parliament is actually less than fifty per cent, so that it is not a Muslim parliament which 
Maathir Mohammed heads, but a coalition government. 

During a tour in Malaysia in July 1984, I had occasion to meet Maathir Mohammad and was able to 
form my own personal estimate of him. I came to the conclusion that the quality which has enabled him to 
head a coalition government for the last twenty years was the realism of his approach. 

Unlike our Muslim leaders, he does not indulge in wishful thinking, but makes an in-depth study of 
circumstances and then makes plans of proven feasibility. It is this quality in him which is responsible for 
Malaysia’s extraordinary progress. It is significant that even with a minority in the Assembly, he has been 
able to form a government for four successive terms. 

Indian Muslims are generally regarded as the downtrodden objects of social and religious persecution. 
But to my way of thinking, if old attitudes could be shaken off, there should be nothing to present them 
playing the same role in this country as is played by Mr Maathir Mohammad in Malaysia. 

[9] 


It would be ridiculous to suggest, of course, that a few articles published in the newspapers should 
suffice fora Muslim to be offered the post of prime minister, Prime ministership is not something to be 
conferred on demand. The aspirant should first have to prove his mettle, and then the post should be given 
to him on the basis of outstanding personal merit. Swami Vivekananda meant just this when he made the 
above-mentioned observation. If meritorious Muslims go forward at the national level where, by virtue of 
their excellent performance in the country’s mainstream, they come into public’s eye, and emerge as na- 
tional figures, they can certainly reach the highest political offices in the country. — 

For this to happen, Muslim intellectuals and leaders shall have to adopt a totally non-communal ap- 
proach. They must concentrate on what is in the general interest of the nation and not just on the welfare of 
their own community. They shall have to develop national thinking instead of sectarian thinking and should 
have the guts to say: “I am proud to be an Indian Muslim.” Their approach must be secular in the best 
sense of the word, and, without differentiating between Hindus and Muslims, they must show their love for 
all Indians in equal measure. 

While in Kuala Lumpur, I said my prayers at the official residence of the Prime Minister. Asa devout 
Muslim, Mr. Maathir Mohammad Joined us. But when it comes to public life, he adopts an entirely secular 
approach, for, in a country with a diverse cultural and religious background, no system other than secular- 
ism is practically possible. 

Ifa high-calibre secular, realistic, patriotic, nationally-minded Muslim were to appear on the Indian 
political scene, and, most important, if his character remained unaffected by malign pressures, there is no 
doubt about that he would make an excellent choice of becoming prime minister of India. Had Kashmiri 
Muslims not waged a senseless separatist war in 1989, thereby discrediting themselves in the. eyes of our 
countrymen, I am certain that the first Muslim prime minister of India could very well have been a Kashmiri. 

Even today if the Kashmiris, severing all connections with the separatist movement, joined the manistream 
they would astonishingly find that the India which proposed them the post of the Prime Minister of Kashmir 
was willing with great pride to offer them the post of the Prime Minister of India. 


| | 
Adjustment in Marital Life 


Unaer the directions for marital life, the Qur’an enjoins as follows: 
Consort with them honourably; for even if you dislike them, it may well be that you 
dislike a thing which God has meant for your own abundant good. (4:1 9) 

This Qur’anic teaching does not concem only husband and wife, but all human relations in general. In 
this world of God the only effective principle by which to lead a successful social life is for every man and 
woman to realize that if one does not appreciate some trait in the other, it is just possible that there may be 
some other quality in the same person which would be to his or her liking or advantage. It is, therefore, 
prudent for everyone to scrupulously overlook the disagreeable feature of the concerned man or woman 
and accept him or her on the basis of appreciable qualities. 

Realistically, nobody in this world is perfect. Everyone has some inherent shortcoming or the other. 
The man or woman who comes into direct contact with us gets exposed to us and has no means of 





concealing this shortcoming; whereas one who remains out of our practical life, is less vulnerable because 
he escapes this scrutiny. Thus we imagine and presume that all the others are good except the one associ- 
ated with us, though on closer acquaintance with others, it becomes evident that the latter are not very 
different from our partners in marriage. 

The attitude of leaving one and grabbing another is not correct, and, in any case the quest for perfec- 
tion is unlikely to succeed. The right approach is to inculcate the mentality of adjustment, for it is this quality 
of adjustment which makes a person capable of surviving with all kinds of people, and permits him through 
a fruitful association with others to shape a successful life for himself. 


Creating Harmony 
Amidst Cultural Conflict 


Die is no denying the fact that cultural conflict does exist in reality. However, this is a blessing in 
disguise. Conflict between different cultures has always existed in human history. The only thing new about 
this phenomena in our times is that the modern means of communication have greatly accelerated the pace 
of this process. 

The second point I should like to make is that cultural conflict per se poses no danger. It rather 
denotes a healthy process. Arnold Toynbee’s theory that challenges act as a spur to take the nations 
forward, applies to cultural conflict too. Challenges in fact are the only ladder to the ongoing progressive 
journey of human history. 

In ancient time, the confrontation of Roman and non-Roman culture resulted in the emergence of 
Muslim nations, bringing history forward. Afterwards, Muslim and non-Muslim culture, came into conflict 
resulting in the emergence of renaissance in Europe. History further moved forward. 

In the twentieth century European and non-European cultures faced challenges. As a result of which 
the USA emerged on the scene with the greatest of progress ever made in history. 

However this is in no way the final phase in human history. Now the collision is taking place between 
American and non-American culture which would result in.a better, more advanced culture, and it is quite 
possible that this might be Indian or Asian culture. 

The actual task to be performed by India and other under-developed countries is not to engage 
themselves in protest against the so-called cultural invasions. What is more important for us is to devote 
our attention to educating our people. Increasing the percentage of literacy among the people amounts to 
making them an aware, enlightened people. Once we have managed to make them an enlightened people, 
it is quite possible that those who are lagging behind today may become pioneers of a new cultural age, as 
has often taken place in history. 








The Qur’an 


An Abiding Wonder 
A book by Maulana Wahiduddin Khan in serials. 


Twofold Inconsistency 


If the different parts of a book contradict each other, the book is inconsistent within itself. If the contents 
of a book, as a whole, or in part, contradict known facts, the book is inconsistent with external realities. The 
Qur’an claims - with justice - to be free of either type of inconsistency, whereas no work of human origin 
can be free of either. It follows, therefore, that the Qur’an must be superhuman in origin. Had it been written 
by a human being, it would have been flawed by inconsistencies of the type so frequently found in the works 
of man. " : 


Contradictions within a work arise basical ly from the deficiencies of its author. If such imperfections are 
to be avoided, two things are essential: absolute knowledge and total objectivity. There is no human being 
who is not sadly deficient in both of these areas. It is only God who is omniscient, and flawless as a Being, 


and while works wrought by the human hand are invariably marred by inconsistencies, His book, and His. 


book alone never contradicts itself. 


Because of man’s inherent limitations, there are many things which, intellectually, he cannot grasp. He is 
forced, therefore, to speculate, and this frequently leads him into making erratic judgements and unfounded 
contentions. . 


Every human being graduates from youth to old age, and when a man grows old, he often contradicts 
things he asserted as facts when he was young and immature. With age, his knowledge and experience 
increase, hence his final verdict stands at variance with his initial judgements. But even when death finally 
comes to take him away, he still has much to learn, and often the assertions of his maturer age are proved 
wrong after his death. The truth is not arrived at purely through experience and reasoning. 


Human beings, in addition to making inadvertent and unwitting errors are all too prone to make deliberate 
misrepresentations of facts when they are motivated by the base emotions of greed, envy, jealousy, revenge 
and fear. 


Human moods and passions are often to blame for people turning a blind eye to the truth and falling a 
prey to faulty reasoning. Love and hate, friendship and hostility all have their influence on human thinking. A 
man’s inability to be dispassionate, his elation or depression, his triumph or despair, his successes and 
frustrations all colour the quality of his thought. Such fluctuations of mood, caprice and wilfulness, can 
deflect the very best minds from the truth. 


The only one who is free of all such caprice and all such limitations is the Almighty. That is why His word 
is of an impeccable consistency. 








Biblical Inconsistency 


To illustrate this point, let us take the example of the Bible, which, as a book of revelation was the 
forerunner of the Qur’an. : 


Initially, the Bible was the word of God, but in later years it suffered from human interpolations, with the 
result that many internal contradictions began to sully its pages. A case in point is the genealogy of the 
Messiah, which has been given in several places in that part of the Bible known as the Jnjil, or New 
Testament. The Gospel according to Matthew begins with this abridged genealogy: “The book of the 
genealogy of Jesus Christ, the son of David, the son of Abraham” (Matt. 1:1) 


The genealogy of Christ is then given in detail, beginning with Abraham and ending with Joseph who, 
according to the New Testament was “the husband of Mary, of whom was born Jesus” (Matt. 1:16) 


When the reader turns to the Gospel according to Mark he finds these words: “The beginning of the 
gospel of Jesus Christ, the Son of God” (Mark. 1:1) 


According to one chapter of the New Testament, Jesus was the son of a person named Joseph, while 
another chapter of this very New Testament says he was the son of God. 


Undoubtedly, in its original form, the Jnjil was the Word of God and free of all inconsistencies. It was 
only in later years, that human beings made additions of their own, introducing contradictions into a formerly 
consistent text. The Christian Church has evolved yet another extraordinary contradiction in order to explain 
away this discrepancy in its sacred book. The description given of Joseph in the Encyclopaedia Britannica 
(1984 edition) is as follows: ‘Christ’s earthly father, the Virgin Mary’s husband.’ 


Secular Contradictions 


For an instance of serious internal contradiction in secular writings, I turn to the works of Karl Marx, who 
commands an immense following in the modern world. The famous American economist, John Galbraith, has 
written of him: 


‘If we agree that the Bible is a work of collective authorship, only Mohammad rivals Marx in the number 
of professed and devoted followers recruited by a single author. And the competition is not really very close. 
The followers of Marx now far outnumber the sons of the Prophet.’ 


But Marx’s enormous popularity does not change the fact that his work is little better than a collection of 
glaring contradictions. For example, Marx considers the existence of class as the root of all evil in the world. 
According to his philosophy, class distinction is derived from the system of private ownership, and the 
control exercised by the bourgeoisie over the means of production enables them to plunder the lower 
labouring class. 


The solution prescribed by Marx consisted of confiscating the properties of the capitalist class and 
putting them under the administration of the labouring class. Thus, he claimed, a classless society would 
come into being. But herein lies the basic flaw in Marx’s philosophy. For what comes into existence as a 


result of this transfer is not a classless society, but a society in which one class takes over where the other 
leaves off. Where one class previously controlled the economy by virtue of ownership, another class now 
controls it by virtue of its right to administer Marx’s so-called classless society, was, in fact, one in which 
capitalist ownership was replaced by communist ownership. 


What Marx had condemned in one place, he condoned in another. But due to his great antipathy for and 
antagonism towards the capitalist class, he was unable to see his own contradiction in thought. He was in 
favour of taking the control of economic resources away from capitalists and entrusting it to officials. But, 
blinded by prejudice, he failed to see what he was doing. He gave separate names to two diffrent forms of 


the very same phenomenon: in the one case, he called it plunder of the many by the few, in the other, he 
termed it ‘social order.’ 


The Qur’an, on the other hand, is completely free of self-contradiction of this nature, and there is 
absolute harmony in its content. Even so, opponents of the Qur’an have tried to prove that contradictions do 
occur in it. All the examples they cite in this regard, however have no connection whatsoever with the case 
they are trying to prove. They say, for instance, that in the sermon of his Farewell Pilgrimage, the Prophet 
stated that all men were from Adam, and Adam was from the earth. According to this principle women 
should enjoy the same status as men. In practice, however, this is not the case, say opponents of the Qur’an, 
who point to the inferior position women have been allotted in Islamic society. They then cite the fact that the 
testimony of two women is equated in law with that of one man. It is true that this is so, but only in special sets 
of circumstances, as is made clear in the verse of the Qur’an where this rule has been laid down. The verse 
in question deals with the written recording of debts: 


‘And take two male witnesses. If there are not two men, then one man and two women - you may select 
the witnesses of your choice. If one woman forgets, the other will be able to remind her.’ 


The wording of the verse shows quite clearly that the basis of this rule is - not discrimination between the 
sexes - but rather allowances being made for the inferior memorizing ability of women. What is alluded to is 
a biological fact - that women are not as adept at remembering things as men. This is why, 1f women’s 
testimony is to be accepted in loans cases, there should be two of them: so that if at any time subsequently, 


they are required to give evidence, one of them should be able to compensate for the other’s 
poor memory. | 


It should be borne in mind that any other interpretation of this rule shows a total misunderstanding of the 
scriptures. It should be borne in mind that modern research has confirmed what the Qur’an asserts - that 
women’s memory is weaker than that of men. Russian scientists have gone into this matter in great detail, 
and their conclusions have been published in book-form. A summary, entitled ‘Memorizing Ability’, appeared 
in the New Delhi edition of the Times of India on January 18, 1985: 


‘Men have a greater ability to memorize and process 
mathematical information than women, but females 
are better with words,’ says a Soviet scientist. (UPI.) 
‘Men dominate mathematical subjects due to the 
peculiarities of their memory,’ Dr. Vladimir Konovalov 
told the Tass news agency. 


The Qur’anic rule, far from evincing any contradiction, proves in fact that the Qur’an has come from 
One who has absolute knowledge of the facts of existence. He sees things from every angle, and so is ina 
position to issue commandments that are in total harmony with nature. 


External Inconsistency 


Now we turn to external inconsistency. External inconsistency in a literary work occurs when what it 
asserts is contradicted by some reality in the outside world. Since man’s speech and writing occur within the 
sphere of his own knowledge, which is marked by human limitations, what he writes or says fails to conform 
to the external reality. We produce here a few comparative examples to illustrate this point. 


Certain ancient Arab tribes sometimes killed their children, in most cases female babies, for fear of being 
unable to feed a large family. It was in this context that the following verses were revealed: 


Do not kill your children for fear of want: We shall rivide sustenance for them as well as for you. 
Truly, the killing of them is a great sin. (17:31) 


Inherent in this pronouncement of the Qur’an was the claim that the growth in population, whatever its 
extent and degree, would not create a problem of sustenance for man on the earth; that there would be a 
constant favourable balance of sustenance and human population; that there would be an adequate provision 
of sustenance tomorrow just as there is today. 


Pronchent the ages, Muslims have been endorsing this claim a as a matter of faith. They have left this 
matter to God, the great Provider. 


One thousand years after this claim made by the Qur’an, the British economist, Robert Malthus (1766- 
1834) published in 1798 his book, An Essay on the Principle of Population as it Affects the Future 
Improvement of Society, in which he set forth his famous theory on the growth of population. ‘Population, 
when unchecked, increases in a geometrical ratio. Subsistance only increases in an arithmetical ratio.’ 


Simply stated, growth in population and growth i in sustenance are not naturally equal. Human population 
grows geometrically, that is at a ratio of 1-2-4-8-16-32, while the growth of food supplies maintains an 
arithmetical ratio: 1-2-3-4-5-6-7-8. Sustenance, therefore, cannot keep up with the astronomical growth in 
human population. The only solution to this problem, according to Malthus, was for mankind to control its 
birth-rate. The population should not be allowed to exceed a certain limit, failing which the number of people 
on earth would become disproportionate to the amount of sustenance available, thereby usherin g in an age of 
famine in which countless people would starve to death. 


Malthus’s book ‘ante a powerful impression, winning substantial support among writers and thinkers, 
and leading to the launching of birth-control and family-planning schemes. Recently, however, researchers 
have come to the conclusion that Malthus was quite wrong in his calculations. Gwynne Dwyer has 
summarized this research in an article, provocatively entitled ‘Malthus: The False Prophet,’ which appeared 
in The Hindustan Times (New Delhi) on December 28, 1984: 


It is the 150th anniversary of Malthus’ death, and his grim predictions have not yet come true. The 


world’s population has doubled and redoubled in a geometrical progression as he foresaw, only 
slightly checked by wars and other catastrophies, and now stands at about eight times the total 
when he wrote. But food production has more than kept pace, and the present generation of 
humanity, is on average the best fed in history. 


Malthus was born in an age of ‘traditional agriculture.’ He was unable to envisage the approach of an 
age of ‘scientific agriculture,’ in which amazing advances in production would become possible. Over the 
150 years since Malthus’s death, methods of cultivation have been radically altered. Crops under cultivation 
are chosen for their particularly high yield. Cattle are able to produce a far higher amount of dairy food than 
before. New methods have been discovered to increase the fertility of land. Modern machinery has brought 
vast new areas under cultivation. In technologically advanced countries of the world there has been a 90% 
fall in the number of farmers: yet at the same time a tenfold increase in agricultural 
produce has taken place. 


As far as the third world is concerned, 3 billion people inhabit these under-developed countries, but the 
third world also possesses the potential to produce food for 33 billion-ten times the present population. 
According to F.A.O. estimates, if the increase in the population of the third world continues unabated, 
reaching over the 4 billion mark by the year 2000 A.D., there will still be no cause for alarm. The increase in 
population will be accompanied by an increase in production: the means will be available to provide food for 
| 1/2 times more than the number of people who have to be fed. And this increase in food production will be 
possible without deforestation. So there is no real danger ofa food crisis, either on a regional or on a universal 
scale. Gwynne Dwyer concludes his report with the following words: ‘Malthus was wrong. We are not 
doomed to breed ourselves into famine.’ 


Where Malthus’s book on population and sustenance- the work of a human mind working within the 
confines of time and place-was very far out in its predictions for the human race, (and this was proved to the 
world just 150 years after the author’s death) the Qur’an on the other hand-the work of a superhuman 
mind-still bears out external realities to this very day. | 


Historical Inaccuracy 


In the 20th century B.C., during the time of the Prophet Joseph, the Children of Israel entered Egypt. 
Seven centuries later they left Egypt along with Moses, crossing over into the Sinai peninsula. These events 
are mentioned in both the Bible, and the Qur’an. But, while the account in Qur’an is entirely consistent with 
external history, the Bible relates several incidents which do not correspond to historical records. This has 
created problems for believers in the Bible. Should they accept what is written in the Bible, or should they go 
by history? Since the two contradict one another, they cannot accept both at the same time. 


On January 12, 1985, a gathering was held in the Indian Institute of Islamic Studies at Tughlaqabad in 
New Delhi, which was acdressed by Ezra Kolet, president of the Council of Indian Jewry. His topic was: 
‘What is Judaism?’ Naturally, he dealt with Jewish history in his talk, mentioning, among other things, the 
Jew’s entrance into and exodus from Egypt. The names of both Joseph and Moses figured in his talk as well 
as the kings who were ruling in Egypt in their respective times. For both kings, the contemporaries of Joseph 
and Moses, he used the term ‘Pharaoh,’ 


As everyone acquainted with the period knows, this nomenclature is historically incorrect. The reign of 
the kings known as Pharaohs did not begin until the time of Moses : in Joseph’s day, a different line of 
monarchs ruled in Egypt. 


When Joseph entered Egypt, the kings of a dynasty known as the Hyksos were in power. They were 
ethnically Arabs, and had usurped the Egyptian throne, reigning from 2000 B.C. until the end of the 15th 
century B.C. at which time the indigenous population rebelled against foreign rulc, thus bringing the Hyksos 
dynasty to an end. | 


Home rule was then established in Egypt. The clan that took over sovereignty chose for itself the name 
of Pharaoh, which literally means son of the sun-god, for in those days Egyptians worshipped the sun, and in 
order to vindicate their right to rule over the Egyptians, they made themselves out to be incarnations 
of the sun-god. 


Ineffect, Mr. Kolet was calling the Hyksos Kings, Pharaohs. He had no option in this, for that is what 
they are called in the Bible, with reference to both Joseph’s and Moses’ respective periods. The Jewish 
speaker could either accept the Bible or history, but not both simultaneously. Since he was speaking In his 
capacity as president of the Jewish Council, he put history aside and based his talk on biblical accounts. 


But in the Qur’an we do not find accounts which clash with history in this way, and those who follow the 
Qur’an are not compelled to forsake history in order to uphold their Holy Book. When the Qur’an was 
revealed, people had no knowledge of ancient Egyptian history. Only in later years did 
archeological excavations make it possible for Egyptologists to compile a record of the history of that country’s 
ancient kings. | 


Even so, the Qur’an mentions the Egyptian monarch who was contemporary of Joseph, and refers to 
him by the title, of ‘king of Egypt.’ As for the king who ruled in Moses’ day, the Qur’an repeatedly calls him 
Pharaoh. We thus have a Qur’anic account that corresponds exactly with historical facts, unlike the biblical 
account which is historically inaccurate. This shows that the Qur’an was written without recourse to human 
sources of knowledge, by One who had direct access to the Truth. 


An Example from History 


According to the theory of evolution, both man and animals are descended from a common ancestor. 
That is, a single animal species passed through many gradual stages of evolution, ultimately developing into 
the chimpanzee, and finally, homo sapiens. 


Even if we take for granted the theory of evolution, there are “missing links’ between these evolutionary 
stages between animal and man which have still to be accounted for. Where are the species still in the 
process of evolution possessing both animal and human features? Though no such real middle link has yet 
been discovered, evolutionists believe that such species did exist and will one day be discovered. 


In 1912, the English newspapers trumpeted the news that a fragment of an ancient skull, half-ape and 
half man, dating back to some nebulous, pre-historic period, had been found at Piltdown., thus providing 
material evidence which confirmed Darwin’s theory of evolution. 





This Piltdown Man achieved instant popularity. The name appeared in standard text-books such as R.S. 
Lull’s Organic Evolution. Leading intellectuals counted the discovery among the great triumphs of modern 
man. In authoritative works such as H.G. Well’s Outline of History and Bertrand Russell’s History of 
Western Philosophy, it was mentioned as though there was no doubt about the Piltdown Man’s existence. 


For nearly half a century scholars remained enthralled with this “great discovery.” It was only in 1953 
that some scientists became doubtful. They extracted the Piltdown man from its iron, fire-proof box in the 
British Museum and subjected it to detailed, modern, scientific analysis, studying it from every relevant angle. 
Their final conclusion was that the Pildown Man was a forgery. The great acclaim it had received was totally 
unfounded. What had actually happened was that someone, who wished to discredit a rival by playing a trick 
on him, had taken the jaw of a chimpanzee and dyed it to make it look ancient, and had then filed its teeth to 
make them look human. He then submitted his “find” to the British Museum, saying that he had come across 
it in Piltdown, England. He intended at a later stage to reveal the whole affair as a hoax, in order to make his 
rival look foolish, but when he saw the seriousness with which his trick had been taken by the entire body of 
western scientists, he was afraid to own up, and his silence then prevented positive thinking on evolution for 
several decades. (Encyclopaedia Britannica, 1984, Piltdown Man.) 


The Mummy of Merneptah 


One of the most intriguing predictions made by the Qur’an concerns a Pharaoh of Egypt, called Mernepath, 
who was the son of Rameses I}. According to historical records, this king was drowned in pursuit of Moses 
in the Red Sea. When the Qur’an was revealed, the only other mention of Pharoah was in the Bible, the sole 
reference to his having drowned being in the book of Exodus: ‘And the waters returned, and covered the 
‘chariots, and the horsemen, and all the host of Pharaoh that came into the sea after them; there remained not 
so much as one of them.’ | | | 


Amazingly, when this was all! the world knew about the drowning of Pharaoh, the Qur’an produced this 
astounding revelation: ‘We shall save you in your body, this day, so that you may become a sign to 
all posterity. 


How extraordinary this verse must have appeared when it was revealed. At that time no one knew that 
the Pharaoh’s body was really intact, and it was nearly 1400 hundred years before this fact came to light. It 
was a Professor Loret who, in 1898, was the first to find the mummified remains of the Pharaoh who lived in 
Moses’ day. For 3000 years the corpse had remined wrapped in a sheet in the Tomb of the Necropolis at 
Thebes where Loret had found it, until July 8, 1907, when Elliot Smith uncovered it and subjected it to proper 
scientific examination. In 1912 he published a book entitled The Royal Mummies. His research had proved 
that the mummy discovered by Loret was indeed that of the Pharaoh who ‘knew Moses, resisted his pleas, 
pursued him as he took flight, and lost his life in the process.’ His earthly remains were saved by the will of 
God from destruction to become a sign to man, as is written in the Qur’an. 


In 1975, Dr. Bucaille made a detailed examination of the Pharaoh’s mummy which by then had been 
taken to Cairo. His findings led him to write in astonishment and acclaim: 


Those who seek among modern data for proof of the Holy Scriptures will find a magnificent 
illustration of the verse of the Qur’an dealing with the Pharaoh’s body by visiting the Royal 


Mummies Room of the Egyptian Museum, Cairo! 


As early as the seventh century A.D., the Qur’an had asserted that the Pharaoh's body was preserved 
as a sign for man, but it was only in the 19th century that the body’s discovery gave concrei proof of this 
prediction. What further proof is needed that the Qur’an is the Book of God? oon there is no book like 
it, among the works aia men. 


Natural Phenomena 


The Qur’an was revealed at a time when little was known about nature. Rainfall, for example, was 
believed to come from a river in heaven which gushed down.on to the earth. The earth was thought to be flat 
and the heavens a kind of vault resting on the hilltops which provided a roof over the earth. Stars were 
considered to be shining silver nails set in the vault of heavens, or thought of as tiny lamps which were swung 
to and fro at night by means of a rope. The ancient Indians held that the earth rested upon the horns of a cow 
and when the cow shifted the earth from one horn to the other, this caused earthquakes. Up till the time of 
Copernicus (1473-1543 A.D.) it was generally believed that the earth was stationary and that the sun 
revolved around it. (Two thousand years earlier, Aristarchus of Samos had anticipated this theory, but his 
ideas did not gain ground). 


With the advances made in the field of science and technology, the range of human observation and 
experiment were vastly increased, opening up great vistas of knowledge about the universe. In all spheres of 
existence and in all disciplines of science, previously established concepts were proved wrong by later re- 
search and were discarded. This means that no human work dating back 1500 years can boast of total 
accuracy, because all ‘facts’ must now be re-evaluted in the light of recent information. No such book has, 
in fact, been found to be totally free of errors, with the notable exception of the Qur’an whose authenticity 
has withstood all challanges over the centuries. This constitutes conclusive evidence of the Qur’an having 
had its source in an Omnipresent and Eternal Mind-one which knows all facts in their true forms and whose 
knowledge has not been conditioned by time and circumstances. Had it been a human fabrication, it could not 
have withstood the test of time, human vision being, by contrast, narrow and limited. 


The basic theme of the Qur’an is salvation in the life hereafter. That is why it does not fall into the 
category of any of the known arts and sciences of the world. But since it addresses itself to man, it touches 
on almost all the disciplines which concern him. In spite of the breadth of its scope, none of its statements has 
ever been shown to stem from inadequate knowledge. Bertrand Russell, in his Jmpact of Science on Soci- 
ety makes the point that, renowned philosopher as he was, Aristotle, while ‘proving’ the inferiority of women 
to men, stated that ‘women have fewer teeth than men,’ thus revealing his ignorance of the fact that men and 
women have an equal number of teeth. No such ignorance or misconception has ever been detected in the 
Qur’an. This clearly shows that the originator of this work is a superior Being whose knowledge pre-dates time itself 
and goes infinitely far beyond present knowledge, no matter how advanced the latter may appear to be. 


Exaniples from Astronomy: 


Referring to the sun and the moon, the Qur’an tells us that both these heavenly bodies are moving in their 
own circular courses. (falak) (36:40). Dr. Mauric Bucaille, discussing these verses in detail, says that fu/ak 
here has the scientific meaning of ‘orbit,’ while, ‘floating’ is the most appropriate term to describe the 





movement of celestial bodies in a vast and subtle space. 
Dr. Bucaille further writes: 


It is shown that the sun moves in an orbit, but no indication is given as to what this orbit might be in 
relation to the Earth. At the time of the Qur’anic Revelation, it was thought that the Sun moved 
while the Earth stood still. This was the system of geocentrism that had held sway since the time of 
Ptolemy, in the second century B.C., and was to continue to do so until Copernicus in the sixteenth 
century A.D. Although people supported this concept at the time of Muhammad, it does not appear 
anywhere in the Qur’an, either here or elsewhere (p. 159). 


The Development of Biology 


An interesting example of the Qur’an’s fore knowledge of biology was highlighted in the press towards 
the end of 1984. The Canadian newspaper, The Citizen, (22 November, 1984) published it under the heading: 


Ancient Holy Book 1300 Years Ahead of its Time. 


The Times of India, New Delhi (10 December,(1984) stated with equal drama: 


Koran Scores Over Modern Science. 


This new light on ancient Quranic verses was shed by Dr. Keith More, a famous embryologist and 
professor at Toronto University, Canada. In order to make a comparative analysis of the assertions of the 
Qur’an and the findings of modern research on embryology, he made an in-depth study of the descriptions of 
the development of the foetus as given in certain verses such as 23:14 and 39:6. In this connection he also 
visited the King Abdul Aziz University in Jeddah, Saudi Arabia, on several occasions, along with his col- 
leagues. He found, astonishingly, that the statements of the Qur’an corresponed in every detail with modern 
discoveries. He was very surprised that facts contained in the Qur’an had been brought to light by the 
Western World as late as 1940. In a paper written on this subject, he says: “The 1300 years old Koran 
contains passages so accurate about embryonic development that Muslims can reasonably bélieve them to 
be revelations from God.” 


Convincing supportive details can be had from the analysis Maurice Bucaille makes in his book, The 
Bible, The Qur’an and Science which was published in 1970. We reproduce here some excerpts from the 
chapter entitled ‘Human Reproduction.’ 


Evolution of the Embryo inside the Uterus 
The Qur’anic description of certain stages in the development of the embryo corresponds exactly to 
what we know about it today, and the Qur’an does not contain a single statement that is open to criticism 


from modern science. 


After ‘the thing which clings’ (an expression which is well-founded, as we have seen) the Qur’an 
informs us that the embryo passes through the stage of ‘chewed flesh,’ then osseous tissue appears and is 


clad in flesh (defined by a different word from the preceding which signifies ‘intact flesh’). 
-Surah 23, verse 14: 


“We fashioned the thing which clings into a chewed lump of flesh and We fashioned the chewed 
flesh into bones and We clothed the bones with intact flesh.” 


‘Chewed flesh’ is the translation of the word mudgha’ ‘intact flesh’ is Jahm. This disticntion needs to be 
stressed. The embryo is initially a small mass. At a certain stage in its development, it looks to the naked eye 
like chewed flesh. The bone structure develops inside this mass in what is called the mesenchyma. The 
bones that are formed are covered in muscle; the word /ahm applies to them. 


It is known how certain parts appear to be completely out of proportion during embryonic development 
with what is later to become the individual, while others remain in proportion. 


This is surely the meaning of the word mukhallag, which signifies ‘shaped in proportion’ as used in 
verse 5, surah 22 to describe this phenomenon. 


“We fashioned... into something which clings... into a lump of flesh fashioned and unfashioned.” 


More than a thousand years before our time, at a period when whimsical doctrines still prevailed, those 


who were privileged to have a knowledge of the Qur’an were fortunate, for the statements it contains 


express in simple terms truths of primordial importance which man has taken centuries to discover. 
Origin of the Universe 
The Qur’an says: 


“Do not the disbelievers see that the heavens and the earth were one solid mass (ratq) which we 
tore asunder (fatq)...” (21:30) 


Ratg means wholesomeness, compactness, while fatq is the opposite, that is, disintegration. 


Modern studies in astronomy have confirmed the truth of this concept, various observations having led 
scientists to postulate that the universe was formed by an explosion from a state of high density and tempera- 
ture (the ‘big-bang’ theory) and that the cosmos evolved from the original, highly compressed, extremely hot 
gas, taking the form of galaxies of stars, cosmic dust, meteorites and asteroids. The present outward motion 
of the galaxies is a resutl of this explosion. According to the Encyclopaedia Britannica (1984), this is ‘the 
theory now favoured by most cosmologists. ‘Once the process of expansion had set in - about six billion 
years ago-it had to continue, because the more the celestial bodies moved away from the centre, the less 
attraction they exerted over one another. Estimates of the circumference of the original matter place it at 
about one thousand million light years and now, according to Professor Eddington’s calculations, the present 
circumference is ten times what it was originally. This process of expansion is still going on. Professor 
Eddington explains that the stars and galaxies are like marks on the surface of a balloon which Is continuously 
expanding, and that all the celestial spheres are getting further and further apart. Ancient man supposed quite 
wrongly, that the stars were as close to one another as they appeared to be. How significant that the Qur'an 


should state in Surah 51, verse 47, ‘The heaven, We have built it with power. Truly, We are expanding it.’ 


Now science has revealed that since the universe came into existence 90 thousand million years B.C., its 
circumference has stretched from 6 thousand to sixty thousand million light year. This means that there are 
inconceivably vast distances between the celestial bodies. And it has been discovered that they revolve as 
pari of galactic systems, just as our earth and the planets revolve around the sun. | 


Just as within the Solar System, many planets and asteroids are situated at great distances from each 
other, yet revolve according to one system, likwise every material body is composed of innumerable ‘Solar 
Systems’ on an infinitesimally small scale. These systems are called atoms. While the vacuum of the Solar 
System is observable, the vacuum of the atomic system is too small to be visible. All things, however solid 
_ they appear, are hollow from the inside. For instance, if all the electrons and protons present within the atoms 
of a six foot tall man were to be squeezed in such a manner that no space were left, his body would be 
reduced to such a tiny spot as would be visible only through a microscope. 


The farthest galaxy that has been observed is situated several million light years away from the sun. Yet 
it is held that ifthe total quantum of cosmic matter as worked out by astro-physicists-and it is enormous-were 
to be compressed so as to eliminate all space, the size of the universe would be only thirty times the size of the 
sun. In view of how recently these calculations have been made, it is quite extraordinary that 1500 years ago 
the Qur’an asserted that not only had the universe expanded from a condensed form but that its original 
quantum of matter had remained constant, so that it could conceivably be re-condensed into a relatively small 


space. It describes the end of the universe thus: “On that day, we shall roll up the heaven like a scroll of 
writing” (21:104). 


The moon is our nearest neighbour in space, its distance from the earth being just two lakh and forty 
thousand miles. Due to this proximity, its gravitational force affects the sea waves, Causing an extroaordinary 
rise in the water level twice a day. At certain points these waves rise as high as sixty feet. The land surface 
too is affected by this lunary pull, but only in terms of a few inches. The present distance between the earth 
and moon is optimal from man’s point of view, there being several advantages. If this distance were reduced, 
for example, to only fiftly thousand miles, the seas would be so stormy that a major part of the earth would be 
submerged in them and, moreover, the continual impact of the stormy waves would cut the mountains into 
pieces and the earth’s surface, more fully exposed to the moon’s gravitation, would start to crack open. 


Astronomers estimate that at the time the earth came into existence, the moon was close to it and the 
surface of the earth had, therefore, been exposed to all kinds of upheavals. In the course of time, the earth 
and the moon drew apart, to their present distance from one another, according to astronomical laws. 
Astronomers hold that this distance will be maintained for a billion years, then the same astronomical laws 
will bring the moon back closer to the earth. As a result of conflicting forces of attraction, the moon will 
‘burst when close enough and glorify our dead world with rings like those of Saturn.’ 


This concept bears out the Qur’an’s prediction to a remarkable degree. The following lines, in addition to 
presenting this phenomenon as a physical fact, explain its religious significance: 


The Hour of Doom is drawing near, and the moon is cleft in two. Yet, when they see a sign, the 


unbelievers turn their backs and say, ‘Ingenious magic!’ 
The Healing Property of Honey 


The Qur’an tells us about the healing property of honey (16:69). In the light of this verse Muslims 
attached great importance to the medicinal aspect of honey, and it became an important ingredient in their 
pharmacology. But the western world remained unaware of its medical value for centuries; they treated it as 
merely a liquid food-item. It was not before the twentieth century that the European physicians discovered 
the antiseptic properties of honey. 


Here is a summary of modern researches on honey published in an American journal. 


Honey is a powerful destroyer of germs which produce human diseases. It was not until the twentieth 
century, however, that this was demonstrated scientifically. Dr. W.G. Sackett, formerly with the Colorado 
Agricultural College at Fort Collins, attempted to prove that honey was a carrier of disease much like milk. To 
his surprise, all the disease germs he intoduced into pure honey were quickly destroyed. The germ that 
causes typhoid fever died in pure honey after 48 hours’ exposure. Enteritidis, causing intestinal inflation, lived 
48 hours. A hardy germ which causes bronchopheumonia and septicemia held out for four days. Bacillus coli 
Communis which under certain condition causes peritonitis, was dead on the fifth day of experiment. 
According to Dr. Bodog Beck, there are many other germs equally destructible in honey. The reason for this 
bactericidal quality in honey, he said, is in its hygroscopic ability. It literally draws every particle of moisture 
out of germs. Germs, like any other living organism, perish without water. This power to absorb moisture is 
almost unlimited. Honey will draw moisture from metal, glass, and even stone rocks (Rosicrucian Digest, 
September 1975, p.11) 


Superiority of the Qur’an 


The very language in which it is written-Arabic-is a kind of miracle, being an astonishing exception to the 
historical rule that a language cannot survive in the same form for more than 500 years. In the course of five 
centuries, a language changes so radically that the coming generations find it increasingly difficult to under- 
stand the works of their distant predecessors. For instance, the works of Geoffrey Chaucer (1342-1400), the 
father of English poetry, and the plays and poetry of William Shakespeare (1564-1616), one of the greatest 
writers of the English language, have become almost unintelligible to twentieth century readers, and are now 


read almost exclusively as part of college curricula with the help of glossaries, dictionaries 
and ‘translation.’ 


But the history of the Arabic language is strikingly different, having withstood the test of time for no less 
than 1500 years. Wording and style have, of course, undergone some development, but not to such an extent 
that words should lose their original meaning. Supposing someone belonging to the Quranic times of ancient 
Arabia could be reborn today, the form of language in which he would express himself would be as 
understandable to modern Arabs as it was to his own contemporaries. 


It is as if the Qur’an had placed a divine imprint upon Arabic, arresting it in its course so that it should 
remain understandable right up to the last day. This being so, the Qur’an is never just going to collect dust on 
some obscure ‘Classical Literature’ shelf, but will be read by, and give inspiration to people for 





all time to come. 


In the field of science, despite the great and rapid advances in knowledge in recent years, we come back 
to what was asserted in Qur’an, so many centuries ago, as having arrived at the quintessence of the matter. 
Just as the Arabic language seems to have been crystallised at a particular point in time-in fact, at the 
moment of divine revelation, so also does science seem to have been arrested in its course, the Qur’an 
having the final say on matters which for centuries lay beyond man’s knowledge and which still, in many 
important cases, elude man’s intellectual grasp. The most significant of these is the origin of the universe. 


Newton’s Theory of Light 


Another point on which human intelligenece appeared to have arrived at a major scientific truth was that 
of the true nature of light. It was Sir Issac Newton (1642-1727) who put forward the theory that light 
consisted of minute corpuscles in rapid motion, which emanated from their source and were scattered in the 
atmosphere. Owing to the extraordinary influence of Newton, this corpuscular theory held sway in the 
scientific world for a very long time, only to be abandoned in the middle of the nineteenth century in favour of 
the wave theory of light. It was the discovery of the action of the photon which delivered the final blow to 
Newton’s theory. “Young’s work convinced scientists that light has essential wave characteristics in 
apparent contradiction to Newton’s corpuscular theory.” 


It had taken only 200 years to prove Newton wrong. The Qur’an, on the contrary, gave its message to 
the world in the 7th century, and even after a lapse of 1400 years its truth emerges unscathed. The reason for 
this is that it is of divine, not human origin: the absolute truth of its statements can be proved at all times-an 
extraordinary attribute that no other work can claim. 


Einstein’s theory of relativity declares that gravity controls the behaviour of planets, stars, galaxies and 
the universe itself, and does so in a predictable manner. 


This scientific discovery had already been developed into a philosophy by Hume (1711-1776) and other 
thinkers, who declared that the whole system of the universe was governed by the principle of causation, and 
that it had only been when man had not been aware of this, that God had been supposed to control the 
universe. The principle of cause and effect was then thought logically to dispense with the idea of God. 


But later research ran counter to this purely material supposition. When Paul Dirac, Heisenberg and 
other eminent scientists bent their minds to analysing the structure of the atom, they discovered that its 
system contradicted the principle of causation which had been adopted on the basis of studies made of the 
solar system. This theory, called the quantum mechanics theory, maintains that at the sub-atomic level, matter 
behaves randomly. 


The word ‘principle’ in science means something which applies in equal measure throughout the entire 
universe. If there is even one single instance of a principle failing to apply to something, its academic bona 
fides have to be called in question. It followed then that if matter did not function according to this principle 
of causation in an exactly similar manner at the subatomic level as it did in the solar system, it should have to 
be rejected. 


Einstein found this idea unthinkable and spent the last 30 Years of his life trying to reconcile these 
seeming contradiction of nature. He rejected the randomness of quantum mechanics, saying, “I cannot 
believe God plays dice with the universe.” Despite his best efforts, he was never able to resolve this problem, 
and it seems that the Qur’an has the final word on the reality of the universe. The fact that the universe 
cannot be explained in terms of human knowledge is aptly illustrated by lan Roxburgh when he writes: 


The laws of physics discovered on earth contain arbitrary numbers, like the ratio of the mass of an 
electron to the mass of a proton, which is roughly 1840 to one. Why? Did a Creator arbitrarily 
choose these numbers? 


Science seems to recognise the fact that the universe can never be encompassed by human knowledge. 
The Universe, it must be conceded, is the awesome manifestation of the will of the Almighty. Hence no true 
explanation can be arrived at unless it is based on the concept of the Will of God. 
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THE SECOND SURAH 
ALBAQARH (THE COW) 
verse 144 to verse 150 


We have seen thee [O Prophet] often turn thy face towards heaven [for guidance]: and now We 
shall indeed make thee turn in prayer in a direction which will fulfill thy desire. Turn, then, thy face 
towards the Inviolable House of Worship; and wherever you all may be, turn your faces towards 
it [in prayer]. 

And, verily, those who have been vouchsafed revelation aforetime know well that this 
[commandment] comes in truth from their Sustainer; and God is not unaware of what they do. 


And yet, even if thou were to place all evidence!*! before those who have been vouchsafed earlier 
revelation, they would not follow thy direction of prayer; and neither mayest thou follow their 
direction of prayer, nor even do they follow one another’s direction. And if thou shouldst follow . 
their errant views after all the knowledge that has come unto thee thou wouldst surely be among 
the evildoers. 


They unto whom We have vouchsafed revelation aforetime know it as they know their own 
children: but, behold, some of them knowingly supress the truth - 


the truth from thy Sustainer!'? 
But not, then, among the doubters: 


for, every community faces a direction of its own, of which He is the focal point, '2? Vie, therefore, 
with one another in doing good works. Wherever you may be, God will gather you all unto Himself: 
for, verily, God has the power to will anything. 


Thus, from wherever thou mayest come forth, turn thy face [in prayer] toward the Inviolable 
House of Worship - for, behold, this [commandment] comes in truth from thy Sustainer; and God 
is not unware of what you do. 


Hence, from wherever thou mayest come forth, turn thy face [in prayer] towards the Inviolable 
House of Worship; and wherever you all may be, turn your faces towards it, so that people should 
have no argument against you unless they are bent upon wrongdoing.'4 And hold not them in 
awe, but stand in awe of Me, and [obey Me,] so that I might bestow upon you the full measure of 
My blessings, and that you might follow the right path. 
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Lit., “every sign (ayah), i.e., of its being a revealed commandment. 


This refers, in the first instance, to the fact that the Ka’bah was Abraham’s gib/ah, as well as to the Biblical 
prophecies relating to Ishmael as the progenitor of a “great nation” (Genesis xxi, 13 and 18) from whom a 
prophet “like unto Moses: would one day arise: for it was through Ishmael’s descendant, the Arabian Prophet, 
that the commandment relating to the giblah was revealed. (Regarding the still more explicit predictions of the 
future advent of the Prophet Muhammad, forthcoming from the canonical Gospels, see 61 : 6 and the 
corresponding note.) 


Lit., “everyone has a direction ...”, etc. Almost all of the classical commentatiors, from the Companions of the 
Prophet downwards, interpret this as a reference to the various religious communities and their different 
modes of “turning towards God” in worship. Ibn Kathir, in his commentary on this verse, stresses its inner 
resemblance to the phrase occurring in 5 : 48: “unto every one of you have We appointed a [different] law and 
way of life”. The statement that “every community faces a direction of its own” in ts endeavour to express its 
submission to God implies, firstly, that at various times and in various circumstances man’s desire to approach 
God in prayer has taken different forms (e.g., Abraharn’s choice of the Ka’bah as his giblah, the Jewish 
concentration on Jerusalem, the eastward orientation of the early Christian churches, and the Qur’anic 
commandment relating to the Ka’bah); and secondly, that the direction of prayer-however important its 
symbolic significance may be - does not represent the essence of faith as such: for, as the Qur’an says, “true 
piety does not consist in turning your faces towards the east or the west” (2 : 177), and, ““God’s is the east and 
the west” (2 : 115 and 142). Consequently, the revelation which established the ka’bah as the giblah of the 
Muslims should not be a matter of contention for people of other faiths, nor a cause of their disbelief in the 
truth of the Qur’anic revelation as such (Manar Il, 21 f.). 


Lit., “except such among them as are bent upon wrongdoing” (regarding the intent implied in the use of the 
past tense in expressions like alladhina zalamu or alladhina kafaru, see note 6 on verse 6 of this surah). The 
Qura’an stresses repeatedly that the Muslims are true followers of Abraham. This claim, however, might have 
been open to objection so long as they prayed in a direction other than Abraham’s giblah, the ka’bah. The 
establishment of the latter as the giblah of the followers of the Qur’an would invalidate any such argument 
and would leave it only to “those who are bent upon wrongdoing” (in this case, distorting the truth) to 
challenge the message of the Qur’an on these grounds. 








